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gang W geaar famed e )
aggy  wwEw  waAr  gfEgga utu
Gotama, the great sage, an occan of compassion,

having seen the world plunged in the mud of suffer-
ing made his mind to uplift it from the same.

g8 wom  fasdanedE AgEfaw

gifamfas @ A AMEIETAR (RN

The anxiety, how the entire suffering of the
living beings could be destroyed, engrossed the

mind of the great sage Aksapada (so nick-named
for having eyes on his feet).

s fg g gd A qumiag @w )

gearre faar aed fmaw e @sq ndn

(The sage thought that) the suffering, which is
unborn, could not be desuroyed (because it does
not exist itself and that thing is destroyed which
already exists). And the born one could be destro-
yed without any effort only by undergoing its
suffering.

guEEagEsE e Arnsyierran |
Fd = oot A geafasaag wy

As there is no other type of suffering, how could
the possibility of its removal be imagined ? Conse-
quently the sage became anxious, how the living
beings could be made free from suffering.
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Ry Afre: WE @A Fd WA )
wreaaftaaden  famrgd  ANSEOT U
The complicated issue, how the suffering of the
world could be annihilated, made the great sage
anxious, who lived a life of highest kind of auste-
rity and thus disturbed his mind.

fafaraafad i dgET &qad |
goRs @ faend @R aanfa gfadg s
Thinking again and again ina continuous state

over the issue of uprooting the suffering of the
world the great sage could not rest even for a single

moment.
iy  dfeeqarae A fase gode: )

fiprg fareatard @eae andl FEANgHT: FAF NoN
Ultimately he resolved that the cessation of
suffering is not so much worth consideration as the
final cessation of its very birth.

saen fg @@ @@ ¥ S A A |

Faift @ @® 39 &g JNSTIA vl

Suffering is certain for the one who is born.
And the birth is also certain for the one who is
involved in actions. And action cannot be stopped
so long as fault exists.

TR gueAWr Wi Q8 AW e |

aag facdd@t @ fREE | fasftz@ nsn

Love, hate and delusion, these faults are most
difficult to be conquered so long as the false
knowledge in the world is not uprooted.

B
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waWg wEgw g wfmAt  pEseRe |

% fg st 4 =@ acamEied @A ugen

This (false knowledge) is the root cause of
suffering of living beings. It cannot be uprooted
unless the true wpgos_namo dawns.

faadaen 7 4 acawE @ HigAq )

3 gafe fftar Siw @EE AAEEEa ugt

It is nowhere discussed by the sage in his
Nyaya Philosophy as to what is the nature of false
knowledge and of what type is the true knowledge.

areamA@l g @A A wied eaae |
Jguim faar e fesaarg RSO ngR

Vatsydyana indeed has explained it in his
commentary on Nyaya-sitra in a scholarly manner
without any hesitation which is worth consideration
by the scholars.

Areq A AEERRATERER [ATET: |

aw  foideigmed @E 03

It seems, he intends to say, that the body, etc.,
are different from the self and the identification of
it with them is false knowledge.

Srotor o1 DI UG S LR Gl

ferg dgfenda gfeat @w@  sEq utwu

His intention is obvious that the self cannot be
hurt, nevertheless when body, etc., are hurt it feels
hurt,
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st A g g whwan |
54 Jmfeaa wa@ @ fadifeaq ngun
In case the self does nof identify itself with body,
etc., why should it feel hurt when body, etc., are
hurt ?

3

ofs 99 @ wAa gUAW €Ed 99 )
et wv gag @ arsafr @A QEn WAk

If it is not accepted so, why should it become
averse to those who beat it (body, etc.) in whatso-
ever way (they like) ?

fufayda  fasm  gafefe g
s fg sitfami fed Q9@ & &AL AT nLel

ERUTFEIA anfsma | AT

gagal war T gt T@ER /AT uen
The same logic is applicable again with regard
to pleasure, etc., also. The self is always affectionate
to only those who ever work in a friendly way with
their body, etc. dt isa universal truth that) the
man loves that which is pleasant to him and hates
that which is painful to him.

quaafgade  wgw  WIgwEw AT

fagena  fafwg Fatnd fawdg ugin

Man seated in the chariot of great delusion,
having two wheels of love and hate, performs diffe-
rent actions which are virtuous, or impious, or
neutral.

[ 51

QEE] FHAISA qUATTIAZIZHAY |

gy SWA  anal  gEganad % ol

Thus, the seed of action germinates two big trees,
of merit and demerit which produce froits of
pleasure and pain to him.

ax  gaAfaged  awweax A

gags  AgEEl graeAgafazaa: 1N

The suffering is most repulsive between them
for the entire embodied beings. The firm belief

in the identification of soul with body, etc., is the
great delusion which is the root cause of suffering.

agaefrg TRl dtwed avagsy |

arear  dgifear faw gear FeIEHAT NI

In order to uproot it (false knowledge) one
should always engage himself in the realisation of

truth. The self is different from body, etc., this is
the opinion of learned men (about truth).

gaeml SE WS WEHIE: g |
g @ mgeg  sdds  fageafa ukaw
At its dawn the great delusion is immediately

destroyed, and when the great delusion is destroyed
the seed of action is dried up.

faeh  wAdS q JATIIET A
qu W amE  gAvRmEnEE wRe
When the seed of action is dried up, how can

the sprout of merit and demerit emerge ? And
when they are no mote, rebirth is not possible. ,

|
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SEictoBEEERCTIS FIS A @AW
q@Rt AW AN STRAR  gEAT URKN

For the unborn how could there be suffering,
and thus nobody would suffer. But here arises
an important question which cannot be easily
replied.

gamd far aem adaifwiciae
gaeda  ggcda  aw g (agiaas ukEl
g am SFAq aReatasleEan |
Hasfy gaa: wkaq g@ gid A aisafa nen
And without its solution all these statements

become meaningless, just as all the living beings
naturally desire the annihilation of suffering.

In the same way, by nature, all of -them crave
for pleasure. Nobody likes to leave pleasure even
though he is {rightened by suffering.

SwgE @iger aeMlg  gEed g |
st aat AF  geerfa @ar sE ukan
To get rid of suffering one cannot afford the

loss of rebirth, because if there is no rebirth the loss
of pleasure is also certain.

JEaEAl  FaeEA Rt (REaan |
ad  g@ a@  gaawfagad @A el

Listen to its solutiion spoken here by Vitsyayana
that no pleasure is possible without coupling with
pain.

7] .

gd, g& A ovi enfrdaeadEa |
ggaeReaaeaeATd  gEegefa A ugon

So be attentive to it. No pleasure is obtainable
unmixed with suffering. One who is horrified by
suffering should not crave for pleasure too.

st gafrawaen geani fg asad
qER@EwEE  Ad W AR 130
Therefore, one, who is terrified by suffering, it

is desirable, should sacrifice pleasure also. But this
solution is not somehow acceptable to the scholars.

frr @@ gd  wcawdl FEEET VR

gafgsft  ®e  wafeda gSa NIl

Without undergoing suffering pleasure is not
attainable, therefore, one who hates suffering should

gladly hate pleasure too. But this statement is not
tenable.

g awiad ol gy des SV )

fat  zowar wg asfr  shfagawR niw

Because it could be said that as pleasure is not
attainable without undergoing suffering, therefore,
suffering too should be happily 2ccepted (if one
desires pleasure).

gy gu @ed g 3 ganiaar |
g GeEREdEw A9 @A i
One who hates suffering should sacrifice pleasure
and one who is crazy for pleasure should welcome

suffering too. Out of these two alternatives there
is none who could advocate for either of the two.
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femaanfufiea a3 wisaswifw &9gA: |
da ooy fefafeamwd qgdg: vk

What has been said in the commentary about
the false knowledge could not somehow be esta-
blished without flaw even if it is thought over again
and again.

EAREUGRIGIRR C U C I ¥ |
mratfgeafn  eEemmiaar wAT 3%

There is no proof for the knowledge of identi-

fication of self with body, etc., because the aitritutes
of body like thinness, €tC., may be known otherwise
also in the self.

Jawar  aw ufw s {5 |
qa  dgifafaesit A agaRdniRg uen

Just as the victory gained by the army 1is
supposed to be the victory of king himself though
he is different from the army; in the same way
though the body, etc., are different from the self,
yet their attributes are supposed to be of the self’

qufdRm  Amem  afFaEceatad: )
senassafa 4 ey ffaefzaaddE: nial

False knowledge of the identification of one
subject with another is not needed by the supet-
imposition of their attributes, otherwise, the know-
ledge of the attributes of different sense organs
cannot be atiributed in one and the same self.
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oxdm wa afa wmwed afad Fan
Cerce B oS R G UG I S R TEN

Man at the same time knows himself as blind
and dumb both. It is worth consideration how
could the knowledge of the attributes of different
things occur in one and the same thing at one and
the same time.

REERIAE e S COCUE: O | S S Bl
adisqemafamenr  ddisaed  aAif=Ea® w¥on

As a thing, which is non-different from the
other, which itself is non-different from another,
is identical with that another; in the same way,
it is proper to say that a thing which is non-different
from the other, which itself is different from another,
is different from that another. ‘

a@ w1 g afa  segiwEsErRaT )
arwat fg ool 3w a3 SeRfwmam wein

Therefore, when a man knows himself identical
with the ears which are indeed different from the
eyes, how could then he know himself identical
with the eyes ?

afy  ademQ@ aEEiafaiEes: )
gar guq &Y g e afad aun uyRn

If the super-imposition of attributes is due to the
super-imposition of one subject on the other, how
could a men know himself as blind and dumb both
at one and the same time ?
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aq uAEARE  qET TR AP WA

a7 afaq  qdmer eI EEEg vy

Therefore, thisis to be realised that the attri-
butes of only those things are super-imposed on a
man who is passionately attached with them.

Igedt ga:  dw AmfamEEead
gaeqaasAtoT FAAT  gEFA: N¥¥

As body, etc., are the objects of great affection
for the man, therefore, the super-imposition of their
attributes on them is quite proper.

@ Agam  faed  fremacaEaiE:
Tged g A9 EungEeRigwa: I 1kl

Therefore, the nature of false knowledge and
true knowledge should be considered in a fresh
manner so that the emergence of above-mentioned
fault should not occur again.

wirs gd  gd  wlagefed  afw
faomtaaar WI@T g SRAr gk
The knowledge that pleasure is desirable and
suffering is repulsive, should be accepted as false
knowledge by the band of learned scholars.

q Sarx wA: wa: ge aeAmafaisag
FEAETssATeTen o wd fraet wI neon

Here there should be no misunderstanding at

all that as pleasure is the most desirable, therefore,
how could knowledge of its desirability be a false

knowledge.

~

RV

werfd mAr  ganaedenfageae: |

faqata: w9 Fo:  gifaeaeafEsas: nyen

As the suffering is the most repulsive, how
could knowledge of its repulsiveness be tenable as
false knowledge by the wise metaphysicians ?

qeq 49 GHeEd:  aed gAEed |

e GAIOEEE e ax  JAEar uski

A thing which upgrades one is desirable to
him and a thing which degrades one is repulsive
to him.

aent @y faafren  famw faada
waeaen gatg fefeg ey at da awaadq nhon

The self is indeed omnipresent, eternal and
blotless .by nature. Therefore, neither pleasure nor
suffering could affect it.

A A qWl IW® GE ARGTT HILO |
3@ A Avaggan e asioaem: g
aa: g@  wwER fad @dem g

g@ wff sgaa fafd sfwar |ag w4l

The statement is not tenable here that pleasure
is not desirable, being the source of other desirable
(things), and suffering also is not repulsive, being
the source of other repulsive (things).

As pleasure, by nature, is desirable toall the
embodied beings and suffering also is repulsive,
by nature, to all the living beings.
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add fmaafy: 9@ @@ AwEAny
@ w4 guawfy: aweE A afEEr nuln
Thus, the idea of the desirability of pleasure is

true and not otherwise, and the idea of repulsiveness

of suffering is equally true and cannot be refuted.
gfequifaaRen a=w  gAA g9
famfal @9 Ag gag@ W FA: wkxl
The above statement does not stand to reason
when it is well thought over, because both pleasure
and pain themselves are neither desirable, nor
repulsive by nature.
gaq agearg  shmawi 9 dEEd )
gAq: GeNErEsd  Swasd:  ge {sam ukku
Pleasure is desirable as it makes one’s body vital,
senses alert and mind all happy.
g@q  aquewfafzami = ®ean
gagaEatE: wgarl @@ A fg g oagsa

Suffering is not desirable as it makes one’s body
lifeless, senses dull and mind unhappy.

AT FArd wqo sweR AF fEEd
gad A9 WA AmEd  qEEsa ayen
The self is in no way influenced either by pleasure

or by suffering. Therefore, they are neither desi-
rable nor repulsive to him.
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A fdnd gt oe fAvds @A |
maqdl wfad A dawes  wEER: W4l

Therefore, according to the great sage Gotama,
the above-mentioned idea of pleasure and suffering,
both, is undoubtedly a false one.

faemaagaeara aeqaTAIfaad |
sl gawreer At wifweEAf 9w asku

The removal of those two false knowledges is
caused by the knowledge of truth. This is the
cherished view of the Sutrakara. Here there can
be no other opinion.

g1 qAI fawratg aut @ qEgal 40
qar qed  (Rada  gE @S AEE W&ol

When a man knows himself what really he is,
then the great false knowledge about pleasure and
suffering is uprooted.

fearfadt am ovd fawataas 9@ |
quar  acafadl  ovgawRImAs  gER nEku

Just as 4 man having false knowledge enjoys the
sensuous pleasure, in the same way one who knows
the reality enjoys the bliss caused by realisation

of self.
amAarfadisden gfRa gasan)
gfefreredl A7 d@1 wEET  HEEAT LSRN

The experience of transitory things only gives
pleasure and the knowledge of eternal self does not
produce pleasure—~this is *he view of the ignorant.
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wRwEeEwEesy  wardew Asafd )
ArmEaafeaear FranafaATEaaT™ g

Understand it very well that the bliss caused by
the realisation of the self, though a positive effect,
could never be destroyed due to absence of destroyer.

Alaeq  waATd A fg AEEdeEd |
gomamAm 7 A gatai  Fwe Nl

The very birth of a positive thing is not instru-
mental for its destruction. Otherwise the operation
of the momentariness could not be checked.

e gEaifa: fAgar avmwem /)
FRIgEAfAEA fasiioteangaifaar ngkn

It is no rule that every positive effect has its
own destroyer invariably. Because it is engulfed
by extraneous adjunct, e.g., being caused by the
unseen which is a total effect of the actions either
approved or disapproved by scriptures.

qt faRwqa duar fawwea fg s
qem A A End feaemataar nggu
The special quality, which could be perceived and
born in an omnipresent substance, is destroyed by
the successive quality which is located there itself.
wq qacgeenfa  @ofemEm i
faaat  glrawerar  aawmfAaTfEAr ngon
Therefore, the destruction of this bliss also is

unavoidable due to the presence of the quality like
conjunction, etc., in the same locus {self).

[ 15 ]
Jgusfa sivtar @l adisaE G sl
qoir  fadwedisft  desgfEAmEE nwon

This statement is also not convincing, as the
special quality of the self like unseen, etc., is not
destroyed too by the means stated above.

geneaswId At g A fg e
sifedaraar  owd d3  GFREd g ugeu

The bliss caused by the realisation of the self
could not be perceived by mind in worldly manner.

So, according to the learned scholars it is not per- -

ceivable.

yatgen A Ameety  aRwa fadiEar

quF  afealaeqentg WEAAN A IA: Vool

Therefore, this particular bliss cannot be destro-
yed by the quality which is there itself. So, it is
undoubtedly stayable for ever.

gQErafanl AW dFSr A9 g |

digit  aawAdaaata  Amafa AlEsEg neto

It is not proper to accept mere super-annihilation

of suffering as emancipation where loss of the
self-consciousness is certain.

.

gE S A A N a FEE GEANAA |
gazaed A qew  axfAfgsrdsadisan nelu

The emancipation where there is no bliss is
not desired by those who are crazy for pleasure.
Therefore, such an emancipation is not for them,
es it is desired by all. .

-~
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gd ¥ @ad waw @@ A9 S
gfa § wgw g gm:  @EwErHa held
Pleasure be ever available to me and suffering

should never occur to me— these two are, according
to all, natural desires of man.

St Wi @ 09 TN g g I AR |
A5l OR qeh: TATE QGO PANES: Ne¥

Therefore, emancipation is that in which both
these desires are simultaneously destroyed, so that
the emancipated may be free, desireless and unper-
plexed.

fifly  ow  fatr  SEAEEHA: |
qz: SoAR  @ed  damead  {wd Lokl

The difference between the bonded and the free
is that the bonded tries for his own emanci-
pation only.

q @A T W PAAT A
A @dgEEi  Gdeiwen =6 ekl

But when the same man is emancipated he
becomes most compassionate and engages himself
in the annihilation of all types of suffering of all
the people.

TAF WA T AR WA |
A9 & aboa afm: gasaEatEar wwon

There have been a number of sages in this land
of Bharat, i. e., Bharatavarsa. But they never desired
disembodied emancipation.

[ 171

gretnfn  fata QW Sreeaitad: |
9g: TEEIW: TIFREISARIS WA Hodl
The difference beiween the rebirth of those
(bonded and free) should be known by the scholars
thus—the bonded is born by his own unseen and
the emancipated is born by the unseen of others.

qYmaq  AgHd  qUggAmiE  EEaN )
fagenisfa @ 9 AUEEEATY A HoSU

Just as the Lord embodies Himself on the
unseen of others, in the same way the emancipated
also embodies himself on the unseen of others.

g U3 gNEA 39 QAETEdd |
e SREIRA geoeEaTRad @eadq Weoll
Therefore, on account of the above reason band

of scholars repeatedly pronounces the following
statement i ost freely and gladly.

A Wi FNA TEE A A AGANAT |

Fwa  g@anE  siuAmiEEEE vt

I desire neither kingdom, nor heaven, nor even no
rebirth. I desire only the annihilation of suffering
of the creatures who are most troubled by it.

. waAm@ WEIR fA:JoaagEag |

gredm A e @ gaife  fEEa nel

Aksapada, who had the highest wisdom, formu-
Jated Nihéreyasa—the summum bonum (in the first
aphorism of his Nyaya Philosophy). But he further
nowhere explained it in his Sutras.
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- geaderarataie @ fref
fusad © o3 wfedaafs  Afeaw nedn

N\

Emancipation (Apavarga) which has been eluci-
dated as super-annihilation of suffering is itself
the summum bonum. But it is not stated by him
that it is Nihsreyasa.

e wWigd A9 asaaagighn
gafepd g@ oq &g 3| g@anag: e
Logicians should know that it (Nihsreyasa) has

two parts. First is the highest bliss and the second
is the final annihilation of suffering.

goaml e A afz Ml e w13 )
gEdiAeaal  a ganil eaY FAT ekl

If mere annihilation of suffering is taken to be
emancipation in which there is no bliss, why should
one, crazy for pleasure, have desire for it ?

@ wifg eng g™ qaa 3y afz
Faeaeai{a S1q: T FET FFATAT WAT UL{N

Tf that too is possible at the loss of rebirth, then
consciousness also should be lost. If so, how would
it be desired by anyone ?

odl g Wgg  geawawaigfaged |
aang fadieeafreaafa Afwd &= vevu

All is bearable for the annihilation of suffering
as it is most repulsive—even this statement is not
proper.
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Oy WAl gagged  aematad  fEER
whaaEReE T A AT @ afgnr neen

This idea is equivalent to suicide and no wise
man would like to be self-destroyer.

gatfn  sead: fag g gawfan )
LRI ECISCIG] TATHAATTI U<’

Blissness is a genus located in bliss. It is esta-
blished by the feelings like I am blissful’. It inheres
in such a thing which is not inferior to its sub-
stratum, because it inheres in the superior to its
substratum.

waAgefAgen EFHAATTIAT-
o fafear & ofwmmeadtsa: ukon

The rule, that a thing, which inheres in the
superior to its substratum, resides in such a thing
also which is not inferior to its substratum, is well-
known in the world in dimensionness which resides
in the omnipresent substances like sky and in the
dimension which indeed is superior to others of its
own category.

sadamama fag fg adashE
ge ogl A SWaw  wRwEEad qmE akin

Thus, the highest bliss is established by above

inference. So the persons who know the impor-

tance of the means of valid knowledge would have
no doubt in such kind of bliss.
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wod  wRAEsIETEA  gawan: |
gq:  geaafasscfmw  @iwdeRa uklM
Thus, the final annihilation of flux of suffering

would certainly occur. Because it is a rule accepted
by all that every stream cnds without exception.

RN 7 Afg IO S Ausafsagead: |

aeafas  awsdd  derfafandigaad udl

Who does not know in the world that final

extinction of the flow of flames of a lamp takes place
after total consumption of its oil, etc.

Fid faada  ad  faEd gE@RW)
g fomfadisad g@  ARGAER u¥
It is a universal rule that the effect is annihilated

when its root cause is annihilated, therefore, when
there is no false knowledge, suffering cannot emerge.

ARawaaaa fag  fg wddstE

gag@Tgw 9 O TARIA N
Thus, the highest bliss and the final annihilation

of suffering—both are indeed established by the

above inference.
fa:Sagmarsas wrgagataay |

MEwEad W g T AEEsEEr U’k

Thus, emancipation has certainly two parts as

stated above and it is accepted by Gotama as such
and nowhere it has been contradicted by him.

b
i,

t
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e

gu  dfeege fawdfmem )
TWARPATRGA AWl dx gt uken
A man enjoying a variety of sensuous pleasures
even for a long time is never satisfied at all.
gresdslt gEwm SR g 9T
TORgEAEE  AWAl  J A W’
The destruction of suffering also takes place
every day again and again, but the man never
becomes free from the emergence of suffering.
ageanai favw: g QEE [E AT
IEA  gEAEET  GEEdIEsEd 13’
Therefore, man being indifferent towards those
both should be eager for the destruction of suffering
and for obtaining bliss as stated above.
wa  waemieA  afwn afedearn
At g fEfgasasaE: ugoon

Therefore, the learned sage Aksapada formulated
the aphorisms of Nyaya (Philosophy) with great
effort.

FEQATIIASA FIENATAARGIT |
Wadd gazem  Sted Sfaieang ng ot

Professor w.mmmanm% Shukla, resident of Kasi,
composed this Satasloki (comprising hundred verses)
for the pleasure of scholars.




